Abstract: Han Jie (韩杰) belonged to the Flower Miao, a sub-group of the Miao in southwest China. When foreign missionaries began to evangelize among the Miao of China in the early twentieth century, they emphasized education and set up numerous schools to teach literacy. Learning literacy was not just an educational achievement, it allowed the Miao to imagine that they could have a better way out and be more than just poor farmers. Han Jie was the first generation of graduates of British Methodist Church schools, and he went on to set up more schools in remote areas, thus spreading literacy among poor Miao. Through contact and communication with different denominations, Han Jie felt that the Miao people needed an independent, self-reliant church；accordingly he poured his energy into increasing the sense of autonomy among the Flower Miao through evangelization and education. This paper examines the influence of Christian introduction to Miao identity and Miao ethnic relations through the biography of Han Jie. I argue that the history of religious proselytization transformed the Miao, their relations with their church ultimately determining their relations with the Chinese state as well. Thus Christian evangelization played a pivotal role in shaping Miao identity under the Nationalist regime of the Republic of China.
In 1807, Robert Morrison took a ship from the United States across the Pacific and landed in Guangzhou. Scholars of the history of Christianity generally consider the moment of his arrival as the beginning of Protestantism in China.
1 Over the next 150 years, up to the beginning of the People's Republic of China, Protestant evangelism changed the situation of religion in many parts of the country. This was particularly the case in Miao areas like Yunnan,Guizhou and Sichuan, where Protestant evangelists made great efforts to convert ethnic minority populations. For the Miao, Protestant Christianity became a defining aspect of their identity as an ethnic minority and of their interactions with foreigners and the state. This article looks at the history of Christianity in southwest China through the life of one of the earliest Miao Christians and intellectuals, Han Jie (韩杰), who converted to Protestantism after coming into contact with foreign missionaries. Han's story reveals the complex relationship between identity and religion among Chinese ethnic minorities in the first half of the twentieth century.
Who Was Han Jie?
It has been more than a hundred years since Christianity was introduced to Miao communities. Han Jie was the only individual who was involved with the three denominations in the first generation of Miao Christians during the first half of the twentieth century. He not only set up church schools, he also finished writing the book 'A Brief History of the Flower Miao' in 1939. He was the first person to write a history of the Flower Miao from an indigenous perspective.
Han Jie was born in Changhaizi (长海子) in Weining county, Guizhou Province, in 1894. His father was a locally famous master of the lusheng 2 and was thus often invited to take part in all kinds of Miao ceremonies of worship, rituals and other activities. At that time, the Miao believed that everything in the world has a soul and that these souls are immortal. 3 Miao's animism mainly consists of the worship of ancestors, nature and guishen (鬼神, ghosts and gods). 4 Han's family was a typically poor Miao family that had inherited Miao traditional culture and had migrated from the northeast of Yunnan in the 1800s because of the political turmoil in that region. Fortunately, he was young at a pivotal moment in Miao history, when formal education was becoming available to children from ordinary families thanks to the new schools being set up by foreign churches. In 1906, Han Jie got his primary education at the Changhaizi school of the church at Shimenkan, which was run by Samuel Pollard (柏格理) of the Bible Christian Church. The original book was handwritten with a calligraphy brush and divided into thirteen chapters with a total of more than twenty thousand characters. It begins with the story of the origins of the Flower Miao and their migration from north to south, then analyzes the reasons for their failures and summarizes the lessons of wars and other past events. Thereafter, the author details the history of the relationship between the Flower Miao and the Yi aristocracy in western Guizhou under the chieftaincy and tumu (土目) 6 rule in the late Qing dynasty. The book also describes the traditional religious rites of the Flower Miao and introduces the process and social effects of Christian evangelism among them. The education that permitted Han to write the book and his self-conscious perspective on Miao cultural politics are both intimately bound up with his involvement in the Christian church.
Han was thus the first person to write a history of the Flower Miao from an indigenous perspective. He is also the only Miao to have been involved with Methodist missionaries, the CIM, the Miao Self-Reliant Church and the Seventh-Day Adventists. His A Brief History of the Flower Miao was preserved by his family and formally published only in 2013. Ming Cang, Professor of History at Minzu University of China, has described Han as "the pioneer of preaching and running schools in Miao areas in Yunnan, and also the most influential religious figure before the founding of the new China in the Miao areas of northern Yunnan." 7
Samuel Pollard and the Flower Miao
To understand how Han emerged as an important figure in Miao Christianity and education, it is necessary to examine the history of Protestant evangelism in southwest China and the way in which Samuel Pollard developed religious networks by setting up schools alongside churches. This had a lasting impact on ethnic minorities, some of whom had had no previous exposure to formal education. Many Flower Miao came to understand their history and the value of their culture better through this education, and awareness of Flower Miao ethnic and national identity began to awaken. To carry out missionary work more conveniently throughout the Miao region, Pollard left Zhaotong and established a church in Shimenkan, on the borders of Yunnan, Sichuan and Guizhou Provinces. In June 1905, Miao donated one million wen to build the Shimenkan church and school. Miao people did the majority of the building work. The church at Shimenkan was completed by the end of October, a spacious and beautiful building that can accommodate about 350 people. A dormitory was then added to serve the school. The school itself opened a few months later and quickly recruited more than a hundred students. Shimenkan's church and school were the first such institutions for the Miao in the Wumeng Mountains. The school chose the Three Character Classic, a typical Chinese educational text, to use as the first textbook that students would read. The church paid the printing costs. "As for initial enlightenment, the Gospel was read, and Genesis and Exodus were taught. After that the senior class started with Enlightenment Access [蒙学捷径], written by Wang Hengtong [王亨通] , as the textbook. This book could really assist the children's reading, and it was an appropriate book for children."
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At the end of 1905, Pollard had numerous discussions with Miao representatives like Wang Daoyuan (王 道元) and Yang Yage (杨雅阁) and began to draft an alphabet inspired by Flower Miao clothing designs, skirt patterns and tools. He then studied with Yang and Li Sitifan (李司提反) for a month and used British missionary methods of tone marking together with the new symbols to create the Miao script of Shimenkan, called "the Pollard script" or "Pollard Miao." The creation of the Miao script had far-reaching significance. Missionaries could translate the Bible and related religious texts into Miao and also communicate better with the Miao. Also, the Miao could record their own history and culture. In the early grades of the school system, the script was the medium for teaching basic science and general knowledge along with religious concepts. It was a guide to the pronunciation of standard Mandarin Chinese and the pronunciation and meaning of the Chinese ideographs learned in the higher grades.
After Shimenkan's central church school had been completed, Pollard began to establish branches in peripheral areas. He set up one of the first branch schools outside Shimenkan in Changhaizi, where Han Jie was born, about Before Pollard died, he made plans to spread Christianity throughout the Miao region based on the successful example of the Shimenkan church. In 1906 he went to Wuding, Yunnan, to lead a vaccination campaign, and the next year he helped to establish a church in Sapushan, Wuding county, a central location in the area inhabited by the Flower Miao, with a missionary from the CIM, Arthur G. Nicholls (郭秀峰). When Pollard passed away in 1915, Han went back to Shimenkan before returning to work in the Yi region of Xundian in Yunnan. When, in 1920, he was invited to teach in the Xinshao (新哨) church, the area was under the charge of H. Parker, the son-in-law of H.A.G. Allen, Director of CIM headquarters in Yunnan. One day in August 1921, local bandits kidnapped Parker. The payment of his ransom and internal disputes in the church, which were not dealt with over the following months, caused church affairs to stagnate. For Han, this meant no salary and no work. At that time, a church in Dashuijing (大水井), which was not far from Xinshao, learned that Han was Pollard's student and that he had taught in Xundian for many years, so it engaged him as a teacher. Until then, Han had always taught among Yi, never having had the chance to teach among Miao, so he gladly accepted the invitation.
In Dashuijing,Han's Family History records that Han, Zhang (张怡福) and Wang (王有道) often discussed the situation of the Miao churches in central Yunnan. These three Miao felt that the Methodist church and the CIM had divided the Flower Miao between different canons, creeds and management. In addition, the CIM, which employed the Sapushan church in Wuding as the center of its evangelism in the region, divided its activities among different ethnic groups, hindering friendly communications between them. After Parker was kidnapped in Xinshao, no one came to manage the work in the area. And, with Dashuijing's church being caught in the demarcation dispute between the Methodist church and the CIM, the situation was as stagnant there as it was in Xinshao. Thus, Han proposed that the Dashuijing church could manage and develop itself, and in 1922 he, Wang and Zhang built a church of and for the Miao. Han called it the Love Church (爱救会), referring to the love of Christ. The next year, it was renamed the Miao SelfReliant Church (苗族自立会). 20 Han was the president, Zhang the vice-president and Wang a teacher.
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After setting up this church, they met with numerous difficulties. They went to Miao villages to raise funds, but they had to make it clear that this church was different from others, being founded especially for the Miao, and they asked people to give some money or other support to help run the school and promote Miao education. In the beginning, some believers provided money and food for the church and the school, but those supplies ran out. After that, Han made contact with a pastor named Xie-a member of the Self-Reliant Church in Kunming, a church of Han people-and got goods from her on credit, expecting to increase church revenues through trade. Within a year, however, the Miao Self-Reliant Church was disbanded because of difficulties in running the school and management disputes.
In 1923, Han took Ducai, his second son, and wandered everywhere carrying their luggage and books in order to promote education. He and Ducai stayed many days in Luoci (罗次) and Fumin (富民) trying to raise funds and visiting almost every Miao village in the area. Although the school for which Han was trying to raise money was linked to the church, its ultimate goal was to produce not only Christian but also -as the name "SelfReliant Church" suggests -"self-sustaining, self-reliant, self-preaching" (自立，自养，自传) students to improve the status of the Miao through education. At this period, the CIM's educational and evangelical efforts were primarily directed to the poor; it lacked access to elites and could not improve the political status of its Miao students. The Methodist mission had the same problem, although its missionaries seemed to be aware of the issue and sent some of their outstanding graduates to study in other provinces. On graduating, some of them returned to Shimenkan, while the rest remained where they had done their higher studies. Finding jobs and being able to take part in economic and political activities were widespread problems for graduates of church schools in the Christian Miao community. Han's efforts must be seen in this context, that is, as an attempt to provide social, economic and political improvements to the Miao through modern education. In 1928 he was able to move forward with this dream when he received an invitation to develop a school in Zhebei Yuanjia village (者北袁家村) in Fumin county.
Han named the school "Dalongtan" after a cool spring nearby. He started to recruit students and used the Three Character Classic as a textbook at the beginning of their education, as was the case at the Shimenkan church school. He taught the Han language, not only speaking but also writing. To overcome their lack of communication with the outside world, Han encouraged his students to speak the Han language. Later, when they had some basic knowledge, he showed them how to fill out some practical official documents and taught them the Shimenkan Miao script. With its help, he could explain more history and science to his students. He ardently loved printing works for the Flower Miao, and such textbooks and a book of songs served as publicity for his ideas about education.
To raise the funds for printing, paper and chalk, Han visited Pastor Xie. She introduced him to Pastor C.B. Miller of the Seventh-Day Adventists, who encouraged Han and invited him to study the Bible with the Adventists. With their help, and with Han leading the way, the construction of Dalongtan's church and the school at Fumin was completed. Later, the number of Han's students gradually increased. Some Miao from nearby Wuding, Luoci and other Miao areas were suffering kidnappings and other injustices, and they requested help from Dalongtan. They asked Han to write complaints to the court, which he did, and the government successfully resolved most cases. This made Han well known in the area and attracted new Miao followers to the Adventist faith. Several more Adventist churches and schools were established in Miao villages in the area. After that, Han became more active and enthusiastic in teaching and preaching religion to Miao. In 1933, the then director of the Seventh-Day Adventists' West China Union, Claude B. Miller, said, "The work to the north of Yunnanfu is chiefly among the 'Big Flower' Miao. At present two-thirds of our membership is from this district…. We are glad to report real progress in our Miao printing work…. We are sure they will be able to fill a great need in the work in Yunnan."
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In 1934, the Adventists of Yunnan notified Han and Long Changde that they had been chosen to take part in a summer teacher-training course organized in Nanjing by the Adventists' Shanghai headquarters. In the same year, Han began to write A Brief History of the Flower Miao the following year. In 1939, Han Jie had completed thirteen chapters, totaling more than twenty thousand words, of A Brief History of the Flower Miao. In this book he wrote, "Nowhere do we find the study of the history of our people, the Flower Miao. We depend only on ancient legend and memory to record Furthermore, the unity of nationalities is essential for our country. All Miao people of different branches should come together as a whole to help other nationalities build our motherland. This is exactly what all of us expect." 
Conclusion
Protestant evangelism in southwest China and its missionaries employed education as a means of spreading their religious message. They viewed literacy as the key to making Christianity accessible to ethnic minority groups in southwest China and thus made great efforts to spread literacy among those who had not previously had access to formal education. Through the experience of Han Jie, we can see that the Miao taught themselves and acquired their newfound access to education through the "Miao Teaching Miao" campaign. In Han Jie's view, the low social and political status of the Miao was tied to their lack of literacy, a view that many Miao also shared. The spread of Chinese literacy among them meant that the Miao could set up and develop a new relationship with Chinese culture and politics, but the creation of the Miao script had an even more far-reaching significance.
Missionaries could translate the Bible and related religious texts into Miao and communicate better with the Miao. Also, the Miao could record their own history and culture using their own language. Han Jie was among the first Miao to receive a church education and to be involved in the movement to spread literacy throughout Miao communities. His example illustrates the fact that the ethnic minorities in southwest China were not just the passive objects of missionary attention but rather active subjects who engaged with Christianity and identity politics in a self-conscious manner. Han reflected on and was the first to write about Miao history from an indigenous perspective. He employed the term "Miao zu" (苗族) to refer to the Miao people, suggesting that he thought about Miao identity in relation to the ethnic politics of the time. At the same time, Han also used zu (族) to construct the word nationality (民族), implies a sense of "nationhood". He founded the Miao Self-Reliant Church, emphasizing the importance of Miao independence and agency in Miao Christianity. Finally, his switch from Protestantism to Seventh-Day Adventism exemplifies his conscious reflections on religious doctrine and religious education. When the People's Republic of China was founded, one contribution of Christian education in China was that Miao individuals educated in church schools possessed political capital, which they had lacked under the old system. There was therefore a tension between religious education and the state, as a regime that frowned on religion and the power of foreign missionaries nevertheless created an ethnic minority elite out of people schooled in the church education system. Through Han Jie's life, and in the encounter with Miao Christianity, we can see that the experience of conversion led to many changes going far beyond the realms of religion and education. 
